
FAITH  PRESBYTERIAN  CHURCH                          November 19, 2017 
  
ORDINARY  TIME – Twenty-Fourth Sunday after Pentecost 
 
RECOLLECTING OURSELVES FOR WORSHIP 
 Music (please use this time for quiet and reflection) 
 Gong [followed by silence] 
 Call to Worship 
 Hymn – 260 

Opening Prayer 
 
OUR  HUMANNESS  AND  GOD’S  GRACE 

Call to Confession 
Unison Prayer of Confession 

 
Gracious God, I live in both an internal and an external world.  I 
am more aware of the external world than the internal world.  
I am more comfortable in the external world than I am in the 
internal one.  I believe what is in the external world to be 
objectively real.  I am distressed to discover that a great deal of 
what I believe to be objectively real in the external world, is 
actually mostly real subjectively, in the internal world.  I 
project my internal world onto the external world, believing in 
the objectivity of what is really my own subjectivity.  I literally 
make the objective world over in my own image.  That I do this 
is not the problem.  That I do not know I do this, and therefore 
that I do not question what I think of as objectively real, that is 
the problem.  I do not look within and examine my own 
subjectivity to discover what is essentially mine and what is 
appropriately other’s. 

 
 Personal Prayer of Confession in Silence 

Assurance of Pardon 
 
 
 
 

LISTENING  FOR  THE  WORD  OF  GOD 
 Story for the Children 
 Scripture – Matthew 25:14-30 
 Prompting 
 Silence and Reflection 
 
RESPONDING  TO  THE  WORD  OF  GOD 
 Hymn – 172 
 Announcements 
 Minute for Mission 
 Our Gifts and Offerings 
 
   Praise God from whom all blessings flow; 
   Praise Christ all creatures here below; 
   Praise Holy Spirit, Comforter; 
   One God, Triune, whom we adore.  Amen. 
  
 The Prayers of the People and Lord’s Prayer 
   Our Father in heaven, 
    hallowed be your name, 
    your kingdom come, 
    your will be done, 
     on earth as it is in heaven. 
   Give us today our daily bread. 
   Forgive us our sins 
    as we forgive those who sin against us. 
   Save us in the time of trial 
    and deliver us from evil. 
   For the kingdom, the power, and the glory are yours 
    now and forever.  Amen. 
      
GOING OUT – to serve, to journey, to live the word 
 Hymn – 438 
 Charge and Benediction 
  



CALENDAR  OF  EVENTS 
TODAY   10:00  Worship and Church School 
     11:00  Coffee and Fellowship 
     11:20  Lunch 
 

Lectionary Readings from Cycle A for November 26, 2017  
Ezekiel 34:11-16, 20-24; Psalm 100; 

Ephesians 1:15-23; Matthew 25:31-46. 
F.Y.I. 
 Next Sunday we will celebrate the Lord’s Supper, and will 
receive a Deacons Offering. 
 “Our small change can make a Big Difference.”  Please give 
your pennies, nickels and dimes etc. to the Presbyterian Hunger 
Fund.  A can on the table in the coffee room needs donations. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Ushers: Jim Plein and Jenny Goldgur. 
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The Love of God 
In Christianity, the primary characteristic of God is love. What we 
think this means matters a great deal, because what we think it 
means determines how we believe the love of God is manifest in 
our lives. I suggest that virtually everyone thinks of the love of God 
as a feeling, and believes God’s love manifests itself in our lives by 
our feeling loved or having positive regard our ourselves. This belief 
works its way into our culture in the form of a bias or partiality that 
favors feeling “good” in the many forms that takes, “up,” “positive,” 
“optimistic,” and “enthusiastic” being examples. We unconsciously 
and automatically prefer these experiences, and do not recognize 
that by doing so we are victimized by our culture’s prejudice toward 
feeling “good.” So pervasive is this bias that we rarely notice how it 
diminishes our experience of our own lives. “Good” is an evaluation, 
which has the effect of focusing our curiosity and interest onto 
certain things, and diverting our curiosity and interest away from 
many other things. 
 
It would be more useful to think of God’s love as an activity. God is 
always loving us by the cultivation and support of cognition—the 
mental activity of acquiring knowledge and understanding through 
thought, experience, and the senses. God loves us by bringing us 
such things as “awareness,” “perception,” “sensitivity,” and 
“consciousness.” The love of God has nothing to do with how we 
feel, and everything to do with being aware of how we feel. We 
know God loves us because insights form, awareness expands, 
perception deepens, sensitivity heightens, and consciousness 
unfolds. As God’s love for us works its way in us, we are introduced 
to components of our life that to us “feel” both “good” and “bad,” 
and this is by way of our being given the opportunity to become 
familiar with them and understand them. God’s covenant with us is 
not that we will “feel good,” but that we will be given the fullness 
of our own life. This involves being introduced to elements of our 
life from which we are disconnected and don’t particularly want or 
enjoy [redemption], which keeps us safe from wearing out by 
constantly seeking to be someone we think we should be or want 
to be rather than are [salvation]. 

[Jim Robie, 10-25-17]  
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Ordinary Time – Twenty-Fourth Sunday After Pentecost 
[Matthew 25:14-30] 

 If we read this parable through the Moral Sense of Scripture we 
will arrive at the place of believing that the first two people got it 
right and were rewarded, and that the third person got it wrong 
and was punished. The moral, then, would be—to be productive. 
We will approach this parable differently, through the Anagogical 
Sense of Scripture, in which case we will notice that God relates to 
all three of the people in the same way: by keeping them 
connected to what is true of them. The first two people in the 
parable are able to take what they have been given [who and what 
they are], invest it, and receive a return for it. Both they themselves 
and God are pleased. However, the third person is afraid, is unable 
to interact with his fear and instead acts it out [that is, buries what 
he has been given (who and what he is)], so God takes his fear 
seriously and helps him connect to it, so he can use it rather than 
flee from it. We assume the first two are being rewarded and the 
third is being punished. There is, however, no reward or 
punishment here. All three are being treated the same in that what 
is real for them becomes more real in their experience. We do not 
like working with fear, so we think the first two are treated better, 
which they are not. 
 God’s way of working with the third person allows this parable 
to be hopeful, although we do not easily see the hope at first. What 
is true of the third person inwardly is made real for him outwardly. 
As difficult as this is, the occurrence of this is how he will find relief 
from his suffering. The same is true of us: when we are unable to 
interact with a feeling inwardly, it is often necessary to find that 
feeling outside of us, so we can engage it. The third person is afraid, 
but for some reason he is unable to engage his fear, so his fear is 
projected onto the outside world: he sees the master as 
frightening, and acts toward the master on the basis that his own 
fear is a characteristic of the master. The man is not able to explore 
his internal fear; the fear has to be removed from him and placed 
outside of him, so he can interact with it. 
 There is a phrase in the text: “thrown into the outer darkness”. 
The word translated as “outer” is a Greek word meaning 

“exterior/external;” the word translated as “darkness” is a Greek 
word meaning “shadiness or obscurity.” The man cannot 
experience the fear that is inside him, but he can experience that 
fear when it is outside him [i.e. projected], although he does not see 
it clearly as belonging to him, but obscurely as the masters’. Even 
so, he can respond to his fear in this form. He can weep [lament], 
and gnash his teeth [to grate the teeth in pain or rage]. Being able 
to respond in these ways begins the man’s release from his fear. In 
the same way, our being able to respond outwardly to an 
experience we cannot directly face inwardly, begins our being 
released from it. We think this is harsh. However, we think this way 
because we do not appreciate the suffering that is experienced at 
the hands of a fear that is real, yet cannot be directly known. The 
projection makes the man’s fear available to him, and the possibility 
is created for him to relate with what troubles him. God keeps us 
connected to that from which we suffer so that we experience it and 
express it and can eventually become freed from it. This is the 
opposite of being punished—it is being redeemed. 
 If we consider the ability to project developmentally we can see 
it as a step toward having a full human life. Projection is the 
mechanism God uses in all of us to move us toward the capacity to 
relate consciously. Without the ability to project, we remain 
trapped in feelings we do not have a way to experience directly. 
Projection is a step up. It is also not the end of the movement. The 
next step is to recognize a projection as a projection. What we see 
in others is also found in us, and the need is to form a relationship 
with the experience that is ours, so it can be used in the living of our 
own life. As I learn to relate to my own fear, I find that others are 
less frightening. I also act in the world less fearfully, which in turn is 
less frightening to others.  
 It is worth noting that this development of seeing a projection as 
a projection does not occur in this parable. The parable stops at the 
level of awareness that was operative in the community that wrote 
the Gospel of Matthew, namely the value of being immersed in the 
“outer darkness.” I do not know if that community was able, in 
addition, to grasp the possibility of turning toward and unpacking a 
projection which such an immersion makes available. But, even if 



they were not able to grasp such a possibility, that possibility is 
within our grasp. 
 The way the third man is described needs to be examined 
because the English translation of the text makes what are 
descriptions in the Greek sound like criticisms. “Wicked” is actually 
the word “hurtful;” anyone who is afraid is full of hurt, and is likely 
to act in ways that harm themselves. “Lazy” is the word “tardy, i.e. 
indolent [disinclined to exert oneself];” fear robs a person of the 
ability to act, especially to act on their own behalf. “Worthless” is 
the word “useless;” fear immobilizes us and removes the sense 
that we have any use. Perhaps the best description of how a 
frightened person feels is in the indirect statement: “For to all 
those who have, more will be given, and they will have an 
abundance; but from those who have nothing, even what they 
have will be taken away.” When we are afraid, our experience is 
that what little we have is taken from us. 
 Moralizing on this text makes it easy for us to be judgmental 
toward the third man, or toward ourselves when we are 
immobilized by fear. However, moralistic judgment is not helpful. 
What anyone who is immobilized by fear needs is sympathetic 
compassion, since a sympathetic and compassionate internal 
environment will allow the fear within us to be approached and 
engaged. Sympathetic compassion is what the master in the 
parable demonstrates toward the third man, and is what God 
always enacts toward us. 

[Jim Robie, 11-16-17, A, O.T. 24th after Pentecost, Matthew 25:14-30] 


